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^ ,o ^ ^ J, ^ 

In the Name of Allah, the Most Beneficent, the Most Merciful 

Introduction 

Recently there has been a great deal of discussion related to the topic of hating disbelief and 
disbelievers, and what exactly the Islamic Texts state about this issue. Some have recently made 
the claim that hate is for the disbelief, yet it is forbidden to hate the disbelievers or than no one 
should be hated. 

The focus of this article relates to the arguments put forth by two sides: 1. Those who agree with 
statements such as "We love everyone as humans.", "You can't hate non -Muslims.", "Hate isn't 
from Islam.”, "We hate the disbelief but not the disbeliever.", "We should love everyone." and 
so on. 2. Those who disagree with those statements and say that, although it is allowed to be 
kind and obligatory to be just to everyone, it is also obligatoryto hate disbelievers and not merely 
the disbelief. 

Obviously, the specifics of natural love a child developed for their parent or a parent developed 
for their child are not the focus, as these are out of one's control. Both sides are discussing the 
assignment of a Shar'? ruling to an act which is within one's control; namely, the promotion of 
love for specific disbelievers, disbelievers as a whole or humanity as a whole or the separation of 
disbeliever from the disbelief. 

Presented below are the arguments made by those who say it is obligatory to hate those who 
disbelieve in Allah. Following that is a presentation of the arguments made by those who say no 
one is to be hated, but rather only the disbelief is to be hated, along with the responses that are 
given to those arguments by those who disagree. 
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Arguments for Hate Being for the Disbeliever, Not Merely the Disbelief 

Allah Hates the Disbelievers 


Allah, Jui, Stated: 


Jjjj liia *|l .UP jij&jis"'jd^ili^l <ui*3 JSS'c5*SJl 


{He it is Who has made you successors; generations after generations in the earth, so 
whosoever disbelieves, on him will be his disbelief. And the disbelief of the disbelievers adds 
nothing but hatred (Maqt) with their Lord. And the disbelief of the disbelievers adds nothing 
but loss .} 1 


The linguist, Ibn al-Manthur (d. 711 H.) said: "Ibn STdah said: ‘Al-Maqt is the most extreme form 
of hate.'" 2 


And Imam Abu Hayyan Muhammad Ibn Yusuf al-AndalusT (d. 745 H.) stated: "And Maqt\s the 
most extreme contempt, hatred and anger." 3 

And Imam Ibn KathTr (d. 774 H.) stated: "In other words, as long as they remain upon their kufr, 
Allah Hates them." 4 

And He, Jui, Stated: 


{jjjLA y sin 5^ ijjjj ju jjijiij sin \jSjA j!} 

{Say: "Obey Allah and the Messenger." But if they turn away, then verily Allah does not love 
the disbelievers .} 5 

Imam Ash-Shawkan? (d. 1255 H.) stated: "And His Statement: '...then verily Allah does not love 
the disbelievers'. The negation of love is a figure of speech for hate and anger." 6 

When Allah Hates Someone, He Commands the Angels to Do the Same 

On the authority of Abu Hurayrah, Sit &i ^> 3 , that the Messenger Allah, J-j Jb>, said: 


1 Surat Fatir, 39 

2 "Lisan al-‘Arab", Maddah: Ma Qa Ta 

3 "Tafslr al-Bahr al-Muhit", Vol. 7/302 

4 “Tafslr al-Qur'an al-'Athlm”, Vol. 11/337 

5 Surat AH Imran, 32 

6 “Fat'h al-Qadlr al-Jami' Bayn Fannay ar-Riwayah wad-Dirayah Min 'Urn at-Tafsir", pg. 214 
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"Indeed, when Allah Loves a slave, He Calls to Jibril and says: 'Indeed, I Love so and so; so, love 
him.'Then Jibril begins to love him. Then he makes an announcement in the Heaven saying: 'Allah 
Loves so and so, so love him.' And then the inhabitants of the Heaven (i.e. the Angels) also begin 
to love him. And then acceptance for Him is placed upon the earth. And when He Hates a slave, 
He calls Jibril and says: 'Indeed, I Hate so and so; so, hate him.' Then Jibril begins to hates him. 
Then he makes an announcement amongst the inhabitants of the Heaven: 'Indeed, Allah Hates 
so and so, so hate him.' So, they hate him. Then hatred for him is placed upon the earth." 7 


Those Who Believe in Allah and the Last Day Do Not Love the Disbelievers 

Allah, Jus, Stated: 


4kJj' °^£jy^S- 4^'_p"! J' 4 ® s, '4' 3' (*■**£'" jjj tiydjj 4441 43- jS f_3^'3 40b dyiAjJ UJ3 Jjf 

<up (*£ ^ 40' Ls^'j Ig*? iSyf obj- <ui £_jJj 3 <—3S” 

pJ> 4441 CM 1 4441 djj 


{You will not find any people who believe in Allah and the Last Day, making friendship with 
those who oppose Allah and His Messenger, even if they were their fathers, their sons, their 
brothers or their kindred. For such He has written Faith in their hearts, and strengthened them 
with Ruh (proofs, light and true guidance) from Himself. And We will admit them to 
Gardens under which rivers flow, to dwell therein forever. Allah is pleased with them, and they 
with Him. They are the Party of Allah. Verily, it is the Party of Allah that will be the successful.} 8 


The Prophets, fVuJu o*&aJt and Believers Hate the Disbelievers 


Allah, Jus, Stated: 


b_L3 '0bj <011 Jj4 y> iijjJJu Uj tXjt bj Ijlli 4) <03 jjjJlj ^*1^1 3 3Lb3- iyU) CulS" JU}} 

\Jjj ja 4441 ja <UJ <cJlUi Uj <Ul! JyijLiL>y <ujSJ Jji * 1 ) Jib 'JO' sUakJlj SjlJUJl 

.iig»li tiJUIlj U3i wJCJlj ulSjj sjuip 


{Indeed, there has been an excellent example for you in Ibrahim and those with him, when 
they said to their people: "Verily, we are free from you and whatever you worship besides 


7 Collected by Muslim (#2,637) 

8 Surat al-Mujadilah, 22 
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Allah, we have rejected you, and there has started between us and you, hostility and hatred 
for ever, until you believe in Allah Alone," except the statement of Ibrahim to his father: 
"Verily, I will ask for forgiveness for you, but I have no power to do anything for you before 
Allah." Our Lord! In You we put our trust, and to You we turn in repentance, and to You is the 
final Return .} 9 

Imam Ibn KathTr (d. 774 H.) stated: '"...and there has started between us and you, hostility and 
hatred forever...' Meaning; And enmity and hatred has begun from now, between us and you, 
as long as you are upon your disbelief. So, we will always disavow ourselves from you and hate 
you." 10 

The Sahabah, Hated the Disbelievers 


On the authority of Abu Musa al-Ash'arT, ’fes. ^j, in a long Hadith in which Asma' Bint 'Umays 
was visiting Hafsah Bint 'Umar Ibn al-Khattab, a discussion took place between 'Umar Ibn al- 
Khattab and Asma' Bint 'Umays concerning whether those who made Hijrah to Al-Habashah 
away from the Messenger of Allah, ,JLj fefe S»i Jb>, had more right to him than those who 
made Hijrah to Al-MadTnah with him. In this discussion, 'Umar said: 


^dS "dilVj *§& \j feddS’" ‘.feds' e 4 4a*S "jdS’ aUI Jjdfi ill fejhdfe 

ill ij feds) feifefe\ (J sUaklJl s.\fekd\ <j jf jli \jS) iSslal?- *^ 3 \ jdfej aIIp Sll ill Jjiuj 


" .djfej Jj 

"We have migrated before you, so we have more right than you to the Messenger of Allah, Jfe 
,J~>j fefe 'in." On that, she became angry and said: "You lied, 0 'Umar. No, by Allah, while you were 
with the Messenger of Allah, plfej dfe ii JU, who was feeding the hungry amongst you and 

advising the ignorant amongst you, we were in the state..." or "...in the land of those who were 
distant and hated - in Al-Habashah, and that was for Allah and for His Messenger." 11 


In explaining this Hadith, Al-Qadhi 'lyadh al-Malik? (d. 544) stated: "They were called 'distant' due 
to their lineage being far from the lineage of the Arabs. And they were called 'hated' due to the 
difference in the two religions." 12 


And Imam An-NawawT (d. 676 H.) stated: "Her statement: 'We were in the land of those who 
were distant and hated...' The scholars have stated: those who were distant; in their lineage. 
Those who were hated; in their religion, because they were disbelievers...'" 13 


9 Surat al-Mumtahinah, 4 

10 “Tafsir al-Qur'an at-'Athim", Vol. 13/513 

11 Collected by AI-BukharT (#4,230) and Muslim (#2,637) 

12 "Mashariq al-Anwar 'Ala Sihah al-Athar", Vol. 1/96 

13 "Al-MinhajSharh Sahfh Muslim Ibn al-Hajjaj", Vol. 4/1946 
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They state that this statement was made by a Companion, in front of two Companions; one of 
whom was a wife of the Prophet, ,jb$ dp Ssi Jb>, and one who was the second Rightly Guided 
Khalffah. And there is no mention of any objection ever being made to this. 

And one should keep in mind that this was in the land of Al-Habashah, where the Muslims were 
given safe haven and whose people were from amongst the People of the Book. Therefore, their 
hate had nothing to do with harming Muslims in general or personal harm toward the Sahabah. 


And on the authority of Jabir Ibn 'Abdillah that he said: 


^ ^ i ‘Leu Igiy-j ‘OJl ‘OJI ‘OJI y*" 

'Jirj d' pU*M ^sJLsi jjJUM j-dla b ^ f ^4?^ d' *'4^ 

' (*^-i 


.lip £>Ji^4 ji »—Cw»ii 'Jd 'jJili 

"Allah, “prj jp, Gave Khaybar to the Messenger of Allah, pL>j dp d Jd, as Fay' (i.e. spoils of war 
taken without actual fighting). So, the Messenger of Allah, jd-j dp left them (i.e. the Jews) 

in it as they were and divided it between himself and them. Then, he sent 'Abdullah Ibn Rawahah, 
who estimated its (orchards') worth for them. Then he said to them: '0 Jews; you are the most 
hated of creation to me: You killed the Prophets of Allah, jp, and you lied upon Allah. However, 


my hatred for you will not lead me to be unjust toward you. I have estimated its worth at twenty 
thousand Wasqs (i.e. a unit of measurement) of dates. So, if you wish, it is for you. And if you 
refuse, then it is for me.' So, they said: 'It is upon this (i.e. justice) that the heavens and the earth 
are upheld. We will take it, so leave us.'" 14 


14 Collected by 'Abdur-Razzaq (#7,205), Ibn AbT Shaybah (#10,664), Ahmad (#14,208) and Abu Dawud (#3414). This 
Hadith is authenticate. Some may try to reject it because it is from the narration of Abuz-Zubayr Muhammad Ibn 
Muslim al-MakkT from Jabir Ibn 'Abdillah. Some of the later Scholars of Hadith stated that Abuz-Zubayr was a 
Mudallis. However, this does not affect this Hadith for two reasons. 1. The vast majority of the earlier Scholars of 
Hadith do not consider him to be a Mudallis and they consider his narrations from Jabir Ibn 'Abdillah to be authentic. 
2. Even according to An-Nasa'T, who was the only early Scholar of Hadith to consider him to be a Mudallis, his 
narration of this event would be acceptable. An-Nasa'T himself stated: "So, if he (i.e. Abuz-Zubayr) said: 'I heard 
Jabir', then it is authentic." And this is the case here: In one of chains of narration in "Musannaf 'Abdir-Razzaq" and 
"Musnad Ahmad", he clearly stated he heard this event from Jabir. However, the correct opinion is that of the 
majority; that his narrations from Jabir Ibn 'Abdillah are accepted unrestrictedly. Look to " Al-Jarh Wat-Ta'dil", Vol. 
1/151 and "Al-Marasll", pg. 193, both by Ibn AbT Hatim, "At-Tarlkh al-Kablr", by AI-BukharT, Vol. 1/221, " Ath-Thuqat", 
by Ibn Hibban, Vol. 5/351, "Al-Kamil FI Dhu'afa ' ar-Rijal", by Ibn 'AdT, Vol. 6/121, " Adh-Dhu'afa'", by AI-'UqaylT, Vol. 
4/130, "At-Tamhld", by Ibn 'Abdil-Barr, Vol. 12/143-146, "As-Sunan al-Kubra", by An-Nasa'T, Vol. 1/640, "Al-llzamat 
Wat-Tatabbu'", by Ad-DaraqutnT, pgs. 477 and 556, "Mlzan al-l'tidal FI Naqd ar-Rijal", by Ath-ThahabT, Vol. 1/460, 
"Al-Muhalla FlSharh al-Mujalla Bil-Hujaji Wal-Athar", Vol. 2/309, and "Al-lhkam FI Usui al-Ahkam”, Vol. 6/135, both 
by Ibn Hazm "Ma'rifat 'Ulum al-Hadlth", by Abu 'Abdillah al-Hakim, pg. 34, "Jabaqat al-Mudallisin", by Ibn Hajar, 
45, "7dm/' at-Tahsll FI Ahkam al-Marasll", by AI-'Ala'T, 110, "Bayan al-Wahmi Wal-fham al-Waqi'ayni FI Kitdb al- 
Ahkam", by Ibn Qattan al-FasT, Vol. 2/55 and elsewhere. 
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The Scholars of the Ummah Have Affirmed This Concept throughout History 

They mention a number of statements, from amongst them are: 

Imam Ibn al-Haj al-Maliki (d. 373 H.) stated: "And it is obligatory on every Muslim to hate, for the 
sake of Allah, all those who disbelieve in Him." 15 

And Imam Al-'lzz Ibn 'Abdis-Salam ash-Shafi'T (d. 660) stated: "It is obligatory upon the judges to 
show equality toward the plaintiffs in the way they turn away from and toward them, and so on. 
Because bringing one forward (before the other) will necessitate jealousy and hatred in the chest 
of the other. And this is not implemented with regards to the Muslim and the disbeliever. This is 
because his crime against his self through his disbelief held him back, and obligated hating and 
humiliating him." 16 

And Imam Shihab ad-Din al-Qarafi al-Maliki (d. 684 H.) stated: when discussing some of the 
obligations in the Shari'ah: "Loving the Believers, hating the disbelievers, glorifying the Lord of 
the Worlds, the Prophets and the Messengers, having the intent of benefiting the brethren, 
wanting to stay away from what is forbidden by Ar-Rahman, and other than that from what has 
been commanded." 17 

And Imam Ibn Taymiyyah (d. 728 H.) stated: "Whoever does not accept that after 
Muhammad, Jb>, was Sent, no one is a Muslim except those who believe in him and 

follow him inwardly and outwardly, then he is not a Muslim. And whoever does not forbid 
following the religion of the Jews and the Christians, after he, di- iisi was Sent, in fact, 
even those who do not declare them disbelievers and those who do not hate them, then they 
are not Muslims, according to the agreement of the Muslims." 18 

And Imam TaqiyyuddTn as-Subk? (d. 756 H.) said: "And it is clear that the pure and sound souls do 
not hate or have enmity except for a reason; either related to them or to someone who loves 
them or whom they love. And by this way is our enmity towards the disbelievers, because of their 
behaviour toward to the One who is more beloved to us than ourselves." 19 

And Imam Ibn Abil-'lzz al-HanafT (d. 792 H.) stated: "And Allah does not love the traitors and He 
does not love those who spread corruption and He does not love those who are proud. And we 
also do not love them, and we hate them, out of obedience to Him, Juij iiUw." 20 


15 " Al-Madkhal", Vol. 2/47 

16 "Qawa'id al-Ahkam Fi Masalih al-Anam", Vol. 1/72 

17 "Anwar al-Buruq F?Anwa' al-Furuq", Vol. 1/201 

18 "Majmu' al-Fatawa", Vol. 7/464 

19 "Fatawa as-Subki", Vol. 2/476 

20 "Sharh al-'Aqfdah at-Tahawiyyah", Vol. 2/431 
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And Imam Muhammad Ibn Ahmad ash-Shirbim ash-Shafi'T (d. 977 H.) stated: "And it is forbidden 
to have love for the disbeliever, due to His, Juj,'s statement: 'You will not find any people who 
believe in Allah and the Last Day, making friendship with those who oppose Allah and His 
Messenger...'" 21 

And Shaykh Muhammad Ibn Ahmad 'AlTsh al-Maliki al-Azhari (d. 1299 H.) stated: "The selves of 
the Muslims innately hate the disbelievers." 22 


21 "Al-lqna' Fi Hall Alfath AblShuja'", Vol. 2/574 

22 "Minh al-Jaltl Sharh Mukhtasar Khalil", Vol. 3/150 



Arguments for Hate Being Merely for the Disbelief 

Allah Permitted Kindness and Justice toward Disbelievers 


9 


Allah, Jui, Stated: 


let 5) O' iSjbi °lj jjjJ' J °1 jjJJ' 

bji JUaJi jU tikjjta O' ^1 p 'jjAlisj jS jjjJl J 


&' jiS'LgJj 

Jjp 4il' 


Allah does not forbid you to deal justly and kindly with those who fought not against you on 
account of religion and did not drive you out of your homes. Verily, Allah loves those who deal 
with equity. It is only as regards those who fought against you on account of religion, and have 
driven you out of your homes, and helped to drive you out, that Allah forbids you to befriend 
them. And whosoever will befriend them, then such are the Thalimun (wrongdoers). 23 


So, they state that here it is explained that "Allah does not forbid you to deal justly and kindly 
with those who fought not against you on account of religion and did not drive you out of your 
homes." 


However, this is countered by the opposing side by stating that anyone who looks at these Verses 
sees that there is no mention of obligation or permissibility of love nor forbiddance of hate. All 
that is discussed is dealing justly and kindly with those who have not fought against Muslims or 
driven them out of their homes. 


And they state that this is evident from the reason that this Verse was Revealed: 


On the authority of Asma' Bint Abi Bakr, u4^ ^3, who said: 


{jjjJ' J $ jjiJi jc. Jui &' JjjSa 


"My mother came to me, hoping (for my favor) during the lifetime of the Prophet, ,*Lj i' Jb>. 
So, I asked the Prophet, J-e\ "May I keep ties with her?" He replied, "Yes." 


Ibn 'Uyaynah said, "Then Allah, Jui, Revealed about this: 'Allah does not forbid you to deal justly 
and kindly with those who fought not against you on account of religion and did not drive you 
out of your homes .' 24 


23 Surat al-Mumtahinah, 8-9 

24 Collected by AI-BukharT (#5,978) 
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And it this was clearly demonstrated by the Sahabf 'Abdullah Ibn Rawahah, when he told the Jews 
of his hate for them, but then explained that his hate would not lead him to be unjust toward 
them. 


No One Truly Has Faith Until He Loves for His Brother What He Loves for Himself 

On the authority of Anas Ibn Malik, *£• ^ 3 , that the Messenger of Allah, jiLj £\s- Jb>, said: 


"None of you will have faith until he loves for his brother what he loves for himself" 25 


They state that some Scholars say that the phrase "...his brother..." here includes disbelievers, as 
they are "brothers in humanity". 


And they point to the Verse: 





{The people of Nuh denied the Messengers. When their brother Nuh said to them: "Will you 
not fear (Allah )?"} 26 


And similar Verses related to Hud, 27 Salih, 28 Lut 29 and Shu'ayb. 30 


Those who disagree responded to with two points: 

1. These Verses make no mention of "humanity". Rather, they are speaking about a Prophet and 
him being from that tribe. Therefore, he is related to them in familial terms, as is the case with 
tribal relationships. This is especially true further back in history when tribes were smaller in 
population and closer in proximity. 

Az-ZamakhsharT (d. 538 H.) said: "{...their brother...} was used because he was one of them." 31 

Ar-RazT (d. 606 H.) stated: "And as for His Statement: {...their brother...}, then it is because he 
was one of them, like in the statement of the Arabs: '0 brother of Ban? TamTm', they mean: '0 
one of them.'" 32 


25 Collected by AI-BukharT (#13) and Muslim (#45) 

26 Surat al-A'raf, 65 and Surat ash-Shu'ara', 105-106 

27 Surat ash-Shu'ara', 123-124 

28 Surat al-A'raf, 73 and Surat ash-Shu'ara', 141-142 

29 Surat ash-Shu'ara', 160-161 

30 Surat al-A'raf, 85 and Surat Hud, 84 

31 "Al-Kashaf, 19/764 

32 "Mafatih al-Ghayb", Vol. Vol. 24/154 
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And AI-QurtubT (d. 671 H.) stated: "In other words, the son of their father, and it is the 
brotherhood of lineage, not the brotherhood of religion. And it is said that it is the brotherhood 

of Mujanasah (similarity). Allah, Juj, Stated: ja Uj} {And We did not Send 

a Messenger except in the language of his people.} [Ibrahim, 4], And this (discussion) has passed 
in "Al-A'raf. And it is said: It is said: it is like the statement of the Arabs: '0 brother of BanTTamTm' 
they mean: '0 one of them.' Az-ZamakhsharT." 33 

Abu Hayyan Muhammad Ibn Yusuf al-AndalusT (d. 754 H.) stated: "And the brotherhood of Nuh: 
It is said: In lineage. And it is said: In Mujanasah, like the statement: 0 brother of TamTm, you 
mean by it 'One of his nation.'" 34 

And attributing the brotherhood to being from amongst their tribe, from their lineage or to 
similarity, was also stated by: 

Muqatil Ibn Sulayman (d. 150 H.) 35 

Abul-Layth as-SamarqandT (d. 375 H.) 36 

- Ath-ThalabT (d. 427 H.) 37 
Al-Baghaw? (d. 516 H.) 38 
Ibn 'Atiyyah (d. 546 H.) 39 
Ibn al-JawzT (d. 597 H.) 40 
Ar-Ras'an? al-HanbalT (d. 661 H.) 41 
Al-Baydhaw? (d. 685 H.) 42 

- An-NasafT(d. 710 H.) 43 


33 "Al-Jami' Li-Ahkam al-Qur'an", Vol. 16/50 

34 "Al-Bahral-Muhit", Vol. 7/29 

35 "Tafsir Muqatil", Vol. 3/271-272 

36 "Bahr al-'Ulum", Vol. 2/478 

37 "Al-Kashfu Wai-Bayan", Vol. 4/456 

38 "Ma'alim at-Tanzil", Vol. 6/121 

39 "Al-Muharrir al-Wajiz Fi Tafsir al-Kitab al-'Aztz", pg. 1404 

40 "Zad al-Masir F? 'Urn at-Tafsir", pg. 1032 

41 "Rumuz al-Kunuz F? Tafsir al-Kitab at-'Aziz", Vol. 5/401 

42 "Anwar at-Tanzil Wa Asrar at-Ta'wll", Vol. 4/144 

43 "Madarik at-Tanzil Wa Haqa'iq at-Ta'wii", Vol. 2/572 
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'Ala' ad-Din al-Khazin (d. 725 H.) 44 
JalaladdTn al-MahallT (d. 864 H.) 45 
Ibn 'AdiI al-Hanbal? (d. 880 H.) 46 
Abus-Su'ud AfandT (d. 982 H.) 47 
Ash-Shawkan? (d. 1250 H.) 48 
And many others. 

Yes, Al-Qurtub? and others mentioned being from the children of Aadam as a meaning for 
"brother" in these Verses. However, they never stated it was the only opinion, the correct opinion 
or their opinion. In fact, they mentioned it after the previous opinions and prefaced it with: "And 
it is said..." And this is a phrase generally used when referring to something that is incorrect or 
weak. And this is, without doubt, due to it being a statement which is not supported by the Texts 
of the Shari'ah. 

This is because we have Texts which refer to brotherhood in the linguistic sense i.e. a male who 
shares one or two parents with someone. These are the Texts related to inheritance, Mahrams 
and other Fiqh matters. And we have Texts that refer to brotherhood in the Islamic sense i.e. 
Muslims being brothers with other Muslims due to them sharing the same Religion. And we have 
the Texts related to the brotherhood that the Prophet, Jb>, formed between specific 

individuals from amongst the Muhajirin and the Ansar after the Hijrah, and these are abrogated 
with regards to having any effect on us today. However, other than these Texts which people in 
these times try to apply to "brotherhood in humanity", we have nothing likes this in the Shari'ah. 

2. Even if one were to affirm this baseless concept of "brotherhood in humanity", this Hadith 
does not state: "...until he loves his brother as he loves himself." It states: "...until he loves for his 
brother what he loves for himself." And the permissibility of one loving guidance for others is not 
a matter of dispute. Likewise, the concept f doing good to other who you hate, in hopes that they 
will enter Islam is not a matter of dispute. 

It is Allowed for a Muslim Man to Marry Women from Amongst the People of The 
Book 

Allah, Jus, Stated: 


44 “Lubab at-Ta'wil F? Ma'am at-Tanzil", Vol. 3/328 

45 "Tafsir al-Jalalayn", pg. 487 

46 "Al-Lubab Fi 'Ulum al-Kitab”, Vol. 15/55 

47 "Irshad al-'Aql as-Salfm lla Mazaya al-Kitab al-Kanm", Vol. 6/254 

48 "Fat'h al-Qadir al-Jami' Bayn Fan nay ar-Riwayah wad-Dirayah Min 'llm at-Tafsir", pg. 1061 
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'jS- J J*J«***h <yt Ojlx^lt 'jJj' jjJJ' O'? Olwji!' 


{(Lawful to you in marriage) are chaste women from the believers and chaste women from 
those who were given the Scripture before your time, when you have given their due Mahr, 
desiring chastity not committing illegal sexual intercourse, nor taking them as girl-friends .} 49 


So, they state that if it is permissible to marry them, and being married will lead to love, then this 
means it is permissible to love them. 


The opposing side counters with the following: 


Firstly: 


In the Qur'an and Sunnah, the Commands of Allah are two types: 


1-His universal (Kawm) Will and Decree. Nothing happens outside of this will. The kafir and the 
Muslim are equal under this will. Acts of worship and acts of disobedience all happen by the Will 
and Decree of Allah. 


For example, Allah says: 


<d '«j Li ppL) All' J'j' l jjj 

"But when Allah Wills a people's punishment, there can be no turning back of it." 50 

And He says: 


fill 


kUJii”«.U0J' ij UOp- sj-Otf ALid O' ijj AjA£j O' Sill J 4 




{And whomsoever Allah Wills to Guide, He Opens his heart to Islam ; and whomsoever He Wills 
to Send astray, He Makes his breast closed and constricted, as if he is climbing up to the sky .} 51 

2-His legislative (Shar'i) Will, which applies only to that which He Loves and is Pleased with. 

For example, Allah, Jui, Stated: 


{jlJd' Jjjj jOOJ' Sil' Jjjj} 


49 Surat al-Ma'idah, 5 

50 Surat ar-Ra'd, 11 

51 Surat al-An'am, 125 
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{Allah Wants for you ease, and He does not want to make things difficult for you .} 52 

And He Stated: 


jl Jjjj Aiilj} 

{Allah Wants to Accept your repentance" 53 


And He Stated: 


(*^5^ jjjj °cyt Siit u} 

{Allah does not want to place you in difficulty, but He Wants to Purify you } 54 


The first point argued about this is that they state: Allah, Juj, Legislated hate toward the 
disbelievers, and permitted marrying a woman from the People of the Book. So, it is not to be 
said that the love that may result naturally, secondary to a matter that was merely permitted, 
not obligated - i.e. marrying a disbeliever - is evidence to cancel out a matter of clear legislation 
- i.e. hate towards disbelievers. 


A second point they mention is that there are many things that have characteristics within them 
that necessitate love as well as hate. They give the following examples: 

Prison is something that is hated by default by humankind, yet Allah, Jui, Stated about Yusuf, 


{jjlalirl ja jS'lj Sfl) Lf C+?-\ 46 J^} 


{He said: "O my Lord! Prison is more beloved to me than that to which they invite me. And 
unless You turn away their plot from me, I will feel inclined towards them and be one of the 
ignorant ones .} 55 


Death and injury are things that are hated by default by humankind: 


Allah, Jus, said: 


*^l ^£>13 4113 j 3^3 ^5™^ 3?^ 3^3 ^.~g-3 3*3 j 

{5«3l kj 


52 Surat al-Baqarah, 185 

53 Surat an-Nisa', 27 

54 Surat al-Ma'idah, 6 

55 Surat Yusuf, 33 



15 


{Fighting is ordained for you though you dislike it, and it may be that you dislike a thing which 
is good for you. And it may be that you like a thing which is bad for you. And Allah Knows but 
you do not know .} 56 


Yet, He also Stated: 


^ ja JaJS ;<c4j ^ ^ cJLs U Ijl ^JJl 


{Nor (is there blame) on those who came to you to be provided with mounts, and when you 
said: "I can find no mounts for you," they turned back, while their eyes were overflowing with 
tears of grief, because they could not find anything to spend (for Jihad).} 57 


So, it is not impossible that a Muslim would love his disbelieving wife in a Dunya sense out of 
the Qadar of Allah, Jui, but at the same time hate her because she is a disbeliever. 


A third point argued is that the Islamic Sharia'h is full of situations where a single individual has 
more than one legislated ruling. 

Ibn Al-Qayyim (d. 751 H.) said: "And the Sharf'ah is filled with verdict division (Taba'udh Al- 
Ahkam), and it is the unadulterated Fiqh. And Allah, iiUw, Made the daughter from nursing a 
daughter in forbiddance (of marriage) and Muhramah and a stranger in inheritance and spending 
(i.e. she does not inherit and he is not obligated to spend on her). Similarly, the daughter 
of Zina according to the majority is a daughter in forbiddance of marriage and not a daughter in 
inheritance." 58 

And Ibn Taymiyyah (d. 728 H.) said: "So it becomes clear that a label can be negated in one ruling 
and affirmed in a (different) ruling." 59 

And also on this topic is the fact that a Fasiq is called a Mu'min (Believer) from the point of him 
being included in the address of Allah, Jui, when it is mentioned "O You Who Believe", but not 
when related to whether he is a major sinner or not. 60 

So, if this is the case that two rulings are legislated for one person, what would we say when one 
ruling is legislated and the second is merely the by-product of something that was permitted, not 
obligated? 

And they state that even a Muslim is loved according to his fman and obedience and hated 
according to his disobedience, so how about someone who has no valid fman to begin with? 


56 Surat al-Baqarah, 216 

57 Surat at-Tawbah, 92 

58 "Ahkam Ahl ath-Thimmah ", Vol. 1/264 

59 "Majmu' al-Fatawa", Vol. 7/421 

60 Look to "Majmu' al-Fatawa", Vol. 7/240-241 
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The sixth point mentioned is that just as those who permit loving disbelievers say: "The husband 
will hate the action, i.e. disbelief, but love the person.", it is just as easy for one to say: "The 
husband will hate the wife because she is a disbeliever but love her actions, i.e. her taking care 
of him, etc." That argument may just as easily be turned around. 

The fifth point that is mentioned is that even if one were to accept that the love a Muslim man 
may have for his disbelieving wife is something Legislated by Allah; how does something related 
only to Muslim men, only with regards to their wives, who can only be from the People of the 
Book, transfer to ALL Muslims (Muslim women as well as to Muslim men not married to 
disbelieving women), regarding all disbelievers (from the People of the Book and others), 
whether they are married to them or not? 

Allah Mentioned That He May Create Love between the Muslims and the 
Disbelievers 


Allah, Juj, Stated: 


jjip sSji pfez JyJ JAst 

{Perhaps Allah will create love between you and those whom you hold as enemies. And Allah 
Has Power (over all things), and Allah is Oft-Forgiving, Most Merciful .} 61 

So, Allah Told us that this may be something He Will Do. 

The opposing side counters with the following: 

This Verse came after the mention of the enmity and hatred that Ibrahim and those with him had 
toward the disbelievers, so, it is referring to this hatred being replaced with this love due to these 
people entering Islam. So, they understand it in this context, as Ibn KathTr (d. 774 H.) stated: 
"He, Jui, tells His slaves, after He Ordered them to have enmity toward the disbelievers: {Perhaps 
Allah Will Create love between you and those whom you hold as enemies.} Meaning, love after 
hate, nearness after distance and intimacy after division. {And Allah has power (over all 
things).} Meaning, over whatever He Wills, such as joining between distant, contrary and 
differing things. So, He Will Bring the hearts near after enmity and harshness, so they will be 
reconciled and united. As He, Jus, Stated, when Praising the Ansar : 




jllJl 'Ja s^iA- pbS" jj CUAi 


61 Surat al-Mumtahinah, 1 
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{And remember Allah's Favour on you, for you were enemies one to another, but He Joined 
your hearts together, so that, by His Grace, you became brethren, and you were on the brink 
of a pit of Fire, and He Saved you from it .} 62 

...the Verse. And likewise, the Prophet, pL>j 4* Jb>, said to them; 'Did I not find you misguided 
then Allah Guided you through me, and you were divided and Allah Reconciled between you 
through me?' 63 

And Allah, Juj, Stated: 


M 0 * ' Ox 


UUI 4111 




{He it is Who has Supported you with His Help and with the believers. And He has United 
their hearts. If you had spent all that is in the earth, you could not have united their hearts, but 
Allah has United them. Certainly, He is All-Mighty, All-Wise.} 64 65 


And Al-Qurtub? (d. 671 H.) stated: "And when it was Revealed, the Muslims showed enmity 
toward their relatives from amongst the mushrikm. So, Allah knew the intensity of the passion of 
the Muslims in that regard. So, {Perhaps Allah will make friendship between you and those 
whom you hold as enemies...} was Revealed. And this is by the disbeliever entering into Islam” 66 

And AI-BaghawT (d. 516 H.), 67 Ash-ShawkanT (d. 1255 H.) 68 and others gave similar explanations. 

The Prophet, (*L>j 4^ Jb>, Could Not Guide Whom He Loved 


Allah, Jus, Stated: 


jjlp? jAj ja 4' 04^4 JA 

{Indeed, you guide not whom you love, but Allah Guides whom He Wills. And He Knows best 
those who are the guided .} 69 

They state that this shows that the Prophet, 4* 4 Jb>, loved people who were not guided, 
so this shows the permissibility of loving disbelievers. 


62 Surat Al 'Imran, 103 

63 Collected by AI-BukharT (#4,330) 

64 Surat al-Anfal, 63 

65 "Tafsir al-Qur'an al-'Athfm", Vol. 13/515 

66 "Al-Jami' Li-Ahkam al-Qur'an", Vol. 20/405-406 

67 "Ma'alim at-Tanzil", Vol. 3/373-374 

68 "Fat'h al-Qadir al-Jami' Bayn Fannay ar-Riwayah wad-Dirayah Min 'llm at-Tafsir", pg. 1484 

69 Surat al-Qasas, 56 
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This point is countered by the opposing side with the following: 

Ibn Jarir at-JabarT (d. 310 H.) stated: "{Indeed, you...} 0 Muhammad {...guide not whom you 
love...} for him to be guided {but Allah Guides whom He Wills...} to Guide from His creation." 70 

And AI-WahidT (d. 468 H.) stated: "And the meaning is: You guide not whom you would love to 
be guided." 71 

And AI-BaghawT (d. 516 H.) stated: "In other words, (those) whom you love to be guided. And it 
has been claimed: (those) whom you love due to familial relations." 72 

And Az-ZamakhsharT (d. 538 H.) stated: "{...you guide not whom you love...} You are not able to 
enter into Islam all of those whom you would love to enter it, from your people and others." 73 

Al-Qurtub? (d. 671 H.) stated": "And it is said the meaning of {...whom you love...}, in other words, 
(those) whom you love to be guided." 74 

And Ar-Ras'an? al-Hanbal? (d. 661 H.) stated: "The meaning is: You are not able to enter into Islam 
all of those whom you would love to enter it." 75 

An-NasafT (d. 710 H.) stated: "{Indeed, you guide not whom you love...} You are not able to enter 
into Islam all of those whom you would love to enter it, from your people and others." 76 

They state: So, we see that the majority of scholars understood the love in this Verse to be love 
of guiding, not love of the people. And those who did mention that it was love of people stated 
that it was love due to familial relations and not love of humanity as a whole. Therefore, to 
transfer the ruling of natural love that one may have for a family member to those who are not 
related or have not even met, is a falsity. 


70 “Jami' al-Bayan 'An Ta'wil Ay al-Qur'an", Vol. Vol. 18/282 

71 “Al-Wajiz", pg. 822 

72 "Ma'alim at-Tanz?l", Vol. 6/215 

73 " Al-Kashaf 'An Haqa'iq Ghawamidh at-Tanzil Wa 'Uyun al-Aqawll Fi Wujuh at-Ta'wil", Vol. 4/514 

74 "Ai-Jami' Li-Ahkam al-Qur'an", Vol. 16/298 

75 "Rumuz al-Kunuz FiTafsir al-Kitab al-'Aziz", Vol. 5/554 

76 "Madarik at-Tanzil Wa Haqa'iq at-Ta'wil", Vol. 2/649 
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Conclusion 

This is what has been put forth by both sides, as I have found it. I have not seen rebuttals by the 
second side to the evidences of the first side, aside from their original arguments mentioned 
here. 

And Allah Knows Best. 

Haytham Al SayfaddTn 



